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INTRODUCTION

In thisarticlewereport the preliminary finds of a research project entitled
“Transnational Florida,” which issupported by the Ford Foundation. The aim of this
project isto develop a study of religious pluralism, transnational migration and identity
among three groups of immigrantsin Florida (USA): Brazilians, M exicans and
Gautemalans®. Mor e specifically, the project seeksto under stand the role that religious
beliefs, practices and ingtitutions play in the articulation of the transnational connections
and in the construction of the identity of these three groups. The concept of
transnationalism refersto the existence of regular relationshipsthat crossthe national
borders, producing a constant flow of people, goods, money, pieces of infor mation,
culture and religious practices. However, the main point of the research isthe
investigation of thistransnationalism insdethe rdigious world, under standing its
relationship with the production of multiple and hybrid, individual and collective identities
among theimmigrants®.

Resear ch among Brazilian migrantswas carried out by two sociologists and one
anthropologist®. During 25 days—from March 10 to April 04, 2003 —we conducted

exploratory research in Deerfiedd Beach and Pompano Beach, South Florida, with the



goal of mapping out the research sites and establishing thefirst contacts with the
communitiesthat were going to be deeply studied in a near future.

At thismoment, three major points stood out in the resear ch: thelife conditions of
the immigrants; the context of the USreality in which they were inserted and of the
Brazilian reality from which they came; and finally, therole carried out by several
religioustraditionsin the construction of the every day life of these Brazilianswho are
living outside Brazil.

The research got umderway with preiminary contacts made by the Univer sity of
Florida®* and with our own immersion in the univer se of the research. This universe
involved thereligious groups devoted to taking care of the Braziliansin the area. We
used several methods and techniques. participant observation, semi-structured
interviews, open interviews and the collection of print and audiovisual material.

Thisarticle, which sumsup itsmain discoveries, isdivided into two parts. The
first onerefersto thelife conditionsin which these Brazilians find themselves. The
second
focuses on their religiousuniverse. Sincethe project isin exploratory phase, thisarticle

only offersa broad view of several key dimensions and dynamics.

FIRST PART: WHO ARE THE BRAZILIANS?

Thearea and the presence of the Brazilians



Both Deerfield Beach and Pompano Beach arelocated in Southeast Florida,
insde Broward county, about half and hour from Miami. Thefirst city has 64,583
inhabitants and the second one, 78,191 inhabitants. Among these inhabitants, thereisa
significant number of elderly people: in Deerfield Beach 29,3% of the population are
over the age of 65 and in Pompano Beach we find 23%°. To this per centages we must
add the great number of people who are ederly people, who come from the North of the
country during the winter, the so-called “ snow-birds’®.

Asto the ethnic compostion of the population, the majority are white people, both
in Deerfield Beach (81,5%) and in Pompano Beach (70%). The Hispanicsform a
reduced proportion, 3,9% and 10% respectively. According to Helen B. Marrow (2002)’,
the category “Hispanic” was created to denote the minoritiesof M exican-Americansand
Puerto Ricans, but it ended up taking in the Brazilianstoo. However, the Braziliansare
ambivalent about this label. Sandra Schamas®, a journalist, confirmsthat 69% of the
Braziliansdeclared in the Census: “1 am not Hispanic,” and 30 % wrote besidethelist
of categories, “1 am Brazilian”.

The above information reveals one of the first dilemmas when we try to identify
officially the number of Braziliansin the USA: in which category arethey classfied in the
Census? Should they be melted under the Hispanic label and/or other ones?

According to the Broward Supervisor of Elections, among those who are
registered asvotersto theyear of 2000, there are no Brazilians. Here, besides the
problem of the classification of the Braziliansin the Census, we have the problem of the

political representativeness. In both cases, thereis something that has a good deal of



importance: the great majority of migrantsdo not havetheir “green cards’, that is, they
do not have the US gover nment’s permission to reside legally in the country. This
stuation serioudy affects Brazilians exercise of political rightsand even themere
possibility of information about the real dimensions of the group.

Nowadays, thereisa great number of Braziliansin South Florida. Estimates
range from 200.000 to 300.000. However, it is extremely hard to obtain more accurate
data. Deerfield Beach and Pompano Beach areas are known for their high concentration
of Brazilians. They can be easily observed through the large number of trade business
that display Brazilian names such as, “ Central do Brasil”, “Brasll Original”, “Uai!”, or,
in an evocative mixture, “ Brasliced” °. We can also take into consider ation the number of
Brazilian flags, newspaper s and magazines, adds, and the Brazilian language,

Portuguese, that isheard every where.



Heter ogeneity

The Brazilian community we have resear ched is quite heter ogeneous, particularly
concerning itsreligiousworld, though we have detected some predominant tendencies
when dealing with class, race/ethnicity, and gender. When talking about place of origin,
themajority are“mineiros’ (from Minas Gerais— Brazil), but there are many migrants
from the northeast, southeast and south of Brazil.

From the point of view of a Brazilian resear cher, the majority of migrants seem to
be middle-lower class. They have a basic educational level and have someor little
knowledge of English. The jobsthey perform do not demand a high qualification. Most
migrants do not have the papersrequested by the Immigration Service. Yet thereisa
minority that enjoysa high social and economic position, with steady jobs, legal papers,
living in comfortable houses and having new cars. Besides those people who have
already come from Brazil with a social and economic status, there are also those who
have succeed in the USA and have experience upward mobility.

In the universe studied, thereis a balance between the number of men and
women. In the church environment, the significant number of men issurprising, unlike
what usually happensin Brazil. Perhaps this happens because in the USA the Brazilian
churchesalso play a social rolein termsof group solidarity, leisuretime and possibilities
of information about a job and papers— all of which would attract more men than women.

Though the majority of Brazilians are white, there are also non-white ones. The

number of these non-white people and the place they have inside the hierarchy of the



church varies according to the different churches. In termsof age, we have a mixture of
young people and adults. There are also many children and a few old people. Thiscalls
our attention once morein the church environment for it is different from what happens

in Brazil.

The departureto the USA: Migration or change?

We cannot deny that the principal motivation to leave for the USisan economic
one: “I have cometo Americato earn money”. The opportunitiesthat the USA offers
today in thisarea areclear. Thisin contrast to the Brazilian stuation, which ismarked
by the persistent restriction on thejob field, shrinking salaries, and growing
unemployment.

However, thisisnot the only reason and it does not account for the complexity of
the migratory process. The histories of moving observed during our work — not only
starting with Brazil, but specially from the northeast of the US to South Florida— cannot
be explained only by market and salary assymetries, as asssumed in the traditional the
push-pull models of migration™. It is necessary to take into consideration therole
performed by the social systems as attraction and sustenance polesfor these
displacements. I n effect, as M artes (2000) reminds us, “the displacements (...) are not
uphold by individuals that decide to migrate singly, but by groups of people connected
by friendship ties, knowledge or kinship’ (p. 43).

When dealing with the reasons why Brazilians go to the USA, we frequently come

across the difficulty of talking about “migrants’. Thisword seemsto be der ogatory.



Talking about this subject, one of the interviewed peoplereferred to the stigma of the
migrants. When we asked what she meant, she answered, “it isa hard situation,
especially in the beginning... there are thousands of difficulties. It isatrue stigma”.

In effect, many people do not identify themselves as migrants. They prefer to say
that they “ have come or moved to the USA” . Asa matter of fact, when they refer to
migrantsthey do it in thethird person, “them”, the others. This happens especially when
we have a differentiated social situation. A catholic priest, for instance, when addressing
the faithful onestalked about the “migrants’, but he did not define himsalf as one of
them, although he was also Brazilian, living in the USA for about 20 years.

Nevertheless, the rgection of the condition of migrant can also hide another issue
that refersto the political aspect of this concept. Beyond the discrimination issue
liepolitical struggles around the recognition of Brazilian migrants as a legitimate group
by the State and civil society in both the US and Brazil. Facing a lack of policy for the
migrants from the Brazilian gover nment, which ispoignantly illustrated by Brazilian
president’sand his ministers ssilence on thisissue when they visit the USA —the fact
that they do not usethe term migrant isalso a way to avoid assuming responsibility for
the difficulties, segregation and stigmasthat the Brazilian migrants suffer. In view of
thislack of social policiesfor the migrants, churches, above all the Evangelical ones,
have cometofill in the vacuum. They compensate for the lack of the political

representativeness of the migrants.



Conditions of work and urban life

Jobs done by Braziliansin Deerfield and Pompano Beach are also differentiated,
adding to the heter ogeneity among the migrants. Thereisaminority of migrantsthat work
inthebusinesssector, either in small enter priseswhich haveBrazilian funds, or in American
enter prises, in thecommunication, commer ceor other working ar eas. However, thiskind of
occupation islessvisible. Themajority of Braziliansaredistributed in many types of work
like house cleaning, civil construction sector, gar dening, paving, swvimming pool treatment,
trangportation by truck and trade business (such as sales clerk, mainly in Brazilian

enterprises).



Wagesin these activitiesvary. In the heavier jobsand in those that demand less
gualification, asthe paving and swimming pools cleaning ones, the wageis at about $ 6
per hour. In the civil construction sector and house cleaning ar ea, the aver age is between
$8and $ 12 per hour. Yet, depending on the qualification of the worker and on the kind
of job, he can get to higher wages. Thus, those who work in house cleaning, depending
on the type of house and on the partsthat will be cleaned, can receive $ 20 per hour™. A
plumber, an eectrician or even someone well-qualified in drywalling'? can get a wage of $
18 or $ 20 per hour. However, in the case of drywalling, there are many difficulties
associated with thisline of work. When a Brazilian young man told one of the
resear chersthat he worked with drywall, he asked if the researcher knew what it was. As
the answer was negative, he commented, “it is better not to know what it is about”,
which revealed both the depreciation of the kind of work and the shame of the onewho
performsit.

Theintensity of thework also interferesin the profit achieved. In the civil
construction sector, depending on the hours spent on the work and on the job to be done,
thework day may typically bring $ 75t0 $ 150. In house cleaning, people can control
their activity/wage starting with the type of job they perform and the number of houses
they plan towork in (they can only clean at least four housesa day). To work on
Saturdays and Sundaysiscommon aswell asto have morethan onejob. Thereare
people who work handing over newspapers at night and daybreak and also work as
driversduring part of theday. However, the results of this doublejourney of work are

harmful. They increase therisk of deseases and accidents.



The deterioration of the job market isalso quite visble. The reduction of the
wage ismost visble. For example, a“squarefoot” of installed ornamental tile or floor,
was twice worth ten yearsago compared towhat it istoday. A year those set up
television cablereceived $ 17 installation. Today the priceis$9. Besides, vacation is
directly connected to the number of years one has wor ked on the same cor poration.
Thus, dueto high turn-over ration of jobs or even of thelack of aformal job contract,
many wor kers hardly take their vacation.

Job risksare another problem for workers. First, the worker needsto have an
accident insurance and another insurance against any damage he/she may inflict on the
material or equipment which he/sheworks (which israther common in the civil
construction sector). All in all, insurance can cost $ 300, payable every three months. At
the sametime, Brazilian participation in the growing informal economy is a double-edged
sword. On the one hand, workers do not pay taxes to the government, increasing the
profit gained. On the other, job ingtability and insecurity can be sever ely felt when
health problems make it impossible for the person to work or to pay high medical bills.

One of the most significant issuesto Brazilians, is professional over qualification.
People who are graduated in univer sities and who worked aslawyer s, doctor s, system
analystsor other professionals, leavether activitiesin Brazil to dedicate themselvesto
manual and lowskilled work in the US. The degree of dissatisfaction and frustration —
proportional to the high expectation they had befor e concer ning the possibilities of
professional success—in many cases, leadsto serious problemsin the emotional area

and in adaptating to the new way of life. The presence of men in jobsthat aretypically



occupied by women in Brazil, such as house cleaning, becomes an interesting variable to
beinvestigated. To what extent this change affects men emotionally?

Spacewas also amajor variablein our findings. The landscape of the urban area
in the studied cities differs markedly from that in Brazil. Some of its characteristicsare
wide avenues, the absence of sdewalks, and the omni-presence of big shopping malls
and buildings constructed to be distant from one another, with housesisolated by
gardens. To thiswe add a very limited public transportation system. Thereisno subway
and there arefew buslines. Thismeansthat the person must have a car.

In this context, the absence of public areasfor a meeting contributesto a life of
few contacts. Many times these contacts arerestricted to the house, thejob and the
trade business. Even the beachestend to be segregated, setting apart areas
predominantly visited by Americans and zones where the minorities, including the
Brazilians, usually arein. Given thelack of shared public spaces, the churchesand
religious groups, as as open spaces for meetings, have a special importance.

The dwelling conditions are well diversified in response to the economic situation
of individuals. For a minority, these conditions are good, since they have accessto
moder n well-equiped houses, with all the American comfort and technology. However,
the majority paysrent for houses of three or four bedroomsthat can shelter from two to
four Brazilians per bedroom. Therent isaround $ 300 per room, which can vary
depending on thefacilities and locality. Thereisalso what we call “to warm the bed”,

when those who work during the day take turn with those who work at night.



Family, schooling and the English language

The family and kinship alliances and ties perform a significant rolein the
histories of motivationsto migration (Margolis, 1994). In general, theseties constitute
one of the most important support beam to the Braziliansliving in the USA,. However,
arrangements vary accor ding to household configuration: whether migrantsare married
or sngle; whether the marriage happened in the USA or in Brazil; whether the children
wereborn in Brazil or in the USA; whether the husband or the wife moved first and only
after his’/her settlement they gathered together again in the USA, etc.

For some of our informants, the fact that they are* away from home”
strenghthensthe family ties. It isnot rareto find families who brought relatives, mainly
grandparents, to help take care of the children. On the other hand, for many of them the
migration stuation resultsin family separation and disruption, degpening the
rootlessness and lonely life.

Intensive and extensive immersion at work generatestime limitationsfor a
quality family life. Many peopleregret the fact that they cannot assst the children and
teenagers, both emotionally and morally, teaching them the rules of sociability and
upbringing. Consequently, the existential and family crisisispart of daily life and talk.
Aswe will see, thisthemeisfrequently addressed in the environment wherethe
community of faith gathers.

When talking about schooling, we can say — asfar aswe could observe and obtain

data—that a great deal of Brazilians have finished secondary school. Few of the



interviewed ones admitted to have the schooling level inferior to eight years of study.
The number of illiterate people would seem small. We found only onewoman who
declared she “did not have her first letters’. On the opposite side, thereisclearly a more
prepared segment. They come from Brazil with a higher schooling level. In one of the
biggest Evangelical churches, according to itsleader, “ 80% have schooling. [...] Our
church isnot much politically aware[...] and it is called the church of therich ones’.

Besidesthis segment, ther e are also Brazilianswho have moved from the North of
theUS (after having left Brazil in the decade of 80) to South Florida (in the decade of 90) so
that they could continue with their schooling. A few of the enterviewees evaluate this
schooling according to how long ago they arrived. Those who arrived 10 years ago, had
greater opportunities to have ther status of foreigners legalized, that is, they are
“supported by papers’ and, consequently, have a more stable life condition. Among these
people, thereisatendency to seetherecent migratory wave ascomposed by “ Brazilians of
low economic and schooling level” . Accor ding to another informant, “ not many people have
a university degree. Many of those who come have gone at most to high school”.

But there are other possibilitiesto think therelationship between time of arrival
and schooling. Olavo's example®, is significant. He arrived in the end of the 80's. He
was 18. He did not know anything about the English language and only in the end of the
90's he secured a better job, in a communication corporation. Hissster and brother have

recently arrived. Asthey areyounger, they have goneto high school™

. They have
learned the language faster and entered easlly in thejob market. Today, they have

intermediate jobsin American corporations.



The children of Brazilians who have moved from Brazil during their sons and
daughters schooling age or who were born in the US have greater chances. These
children have access to public schooling, even if their parentsand/or responsible ones
arenot “supported by papers’. However, in this case, they may have some problems
when getting the diplomas. On the downside, the children who are socialized in US
schools end up assmilating “ American” values, without thereby surrendering their
Brazilianness — especially when they keep in touch with their country of origin and/or are
immer sed in transnational social networks. Thismay lead to identity and generational
conflicts. In these cases, the churches—aswe will see ahead — keep a relevant
connecting and re-socializing role.

Thereisno automatic relation between schooling and fluency in English. In
Brazil, only those who can pay for private schools can achieve this fluency, since public
education isunderfunded and deficient. Thismeansthat the great majority of migrants
facethe barrier of the language, which makesthe immediate and qualified insertion in
the US society and culture very difficult. In general, children and young people—for
whom it iseasier to learn a second language— are the cultural mediator s between the
member s of the family who cannot speak English and the cultural univer se of the host
society. And thelack of language fluency contributes further to the loneliness we have
referred to becauseit limitsthe possbilitiesfor communication.

In this case, the help of those who know English iscrucial. Nevertheless, even
with this help, the newly arrived Brazilians get cheated, especially by Brazilianswho

know the language and take advantage of the ignorance of the othersto get money and



benefits. In sum, it isevident that the combination between schooling and language
fluency guarantees greater possibilities of competing for better jobsand of getting better

life oppotunities.

Successes and failuresin the migratory experience after September 11

The* American adventure’ isa history full of contradictionsin which success and
failureareinterlaced. The adventure playsitself out in different patterns.

Thequality of lifethat the privileged minorities havein the USA is, in many
aspects, superior to that they would havein Brazil in equal circumstances. However,
though these people consider themselves—to a great extent — pleased with the situation,
they do not escape from the consequences of living far from their country of origin:
separ ation from family and friends, cultural shock, family differencesin the proccess of
the adjustment to lifein the US.

Tothegreat majority, the challenges presented by the conditions of lifeand job
are heavier. To face them daily brings emotional and psychic problems: solitude,
permanent tension, depression, sometimes leading to suicide. The example of one of the
firgt Brazilian Baptist Churches— that has nearly 800 members—is startling: among
them, there were 12 suicide cases in the last six months™. At the same time, these days
it isnot aseasy asit wasin the 1960s and ‘ 70's for migrants catch a glimpse of the
“American Dream.” In the context, the decison to stay in the USA or to go back to

Brazil isa permanent dilemma. However, to go back to Brazil isitself a dream —“ next



year | will be back “—that isalways postponed by the impossibility of making it come
true. “Every timel check my watch to see what timeitisin Brazl”, says | vete. She
constantly thinks about going back, but she cannot afford doing it.

Better job opportunitiesin the USA, safety, quality of life, the possbility to send
money to Brazil — making possible the fulfillment of many projectsthat would be
impossible otherwise—, the need to pay debts madein the USA and, on the other side,
the economic difficulties and the violence in their country of origin arereasonsraised to
justify permanencein the USA. On the other side, the reasonsto go back to Brazil are
also strong: the hardness of lifein the USA, solitude, the excess of professional
qualification or the sub-qualification of the performed job, the difficulty to relateto Euro-
americans—who are consdered cold and individualist — and, in addition, migrants miss
Brazil, and feel the separation from their family and friends and the lack of amore
informal and warmer life style.

Of coursethese arguments are mixed and play themsealves out in different ways,
in every personal path, forming several options. Decisions are also reformulated along
time. Theinitial period after migration is generally the most difficult snceit demandsa
greater effort of adaptation, above all when questions that have to do with housing, jobs,
and papersare not solved. Afterwards, as people get accustomed to the US|ifestyle,
they do not “find” themselvesin Brazil anymore. Thistendency grows strong when the
children, raised in the USA, do not want to go back. However, it isneither alinear
process nor freefrom ambiguity. Aparecida’ saccount issignificant. Sheisa high

middle classwoman, ex-wife of a high representative of the Brazilian gover nment.



Aparecida does not classify her self among those who are considered therichest ones—
“asthe Collor de Mellos” — but she obviously does not see her self aspoor. She has
economic security and isfreeto come and go. She made a choice for the US and likes
Florida a great deal, although she complains about the limitations on the cultural level.
But it isalso not easy to go back to Brazil after such along time. Although shelivesin a
privileged social situation, she does not find hersaf free from inner separation and
asuffering. Sheis till a migrant (does she consider herself as such?) and, as such, she
cannot escape from the dilemmas and difficultiesthat aretypical of thisstuation. In this
context, there are not many Brazilianswho clearly assume the decision to live
definitively in the USA. Only those who have achieved a better life conditons and have
adapted to the US style are sure of their decision to settleabroad. In a special category
arethereligious leadersthwho cameto the USto carry out religious activities and stay
in the country whileit isnecessary.

For those who decide to stay, obtaining their papersfrom the National
Immigration Service (INS) takes a position of absolute pre-eminence. It was not difficult
—at least till some time ago, befor e the events of Sepetember 11'° —to succeed in
getting, for example, thevisafor sx months. At theend of thisdate, the immigrant
would become “illegal” , unless ghe could legalize hisher situation, through job contact
or marriage with an American citizen. When these two alter natives areimpossible, many
Brazilians prefer to run therisk and continue wor king “ without the papers’. Thisoption
—that seemsto be adopted by the great majority — meansto be exposed to the

per manent tension of being “ discovered” by the INS, suffer the “humiliation of being



seen asacriminal”, or, what is even wor se, to go through the painful process of
extradition.

The events of September 11, 2001, intensified the difficulties experienced by the
migrants. Thereisa consensus among those interviewed that the situation has wor sened.
The fact was seen asfrightening and shocking —“ September 11 created a death” —and
aroused consequencesin the country. “It isa serious situation, we arein war”, declared
apriest. Besides, it also generated specific consequencesin the life conditions of the
Brazilians. It affected the job market —“there are not many jobs anymore, many people
do not have ajob”. But above all, it implied tightening restrictionsto migration: the
processes of legalization of the papersare much slower, thereare greater demandsto
obtain adriver’slicenses, and control on people who do not have their papersintensfied:
some peoplewere arrested and exiled.

Naturally, all this context generates an atmosphere of fear and tension. And this
atmospher e grows wor se through the proliferation of the rumors, that are transmitted
faster among Brazilians. It isin thisgeneral context that several Brazilian churchesact

on.

PART Il - THE RELIGIOUSWORLD
Theréligious scene
Thereigious groupsthat deal directly with Brazilians— usually called “ Brazilian
churches’ —are numerousand distinct. We could identify 39 chur ches, stuated in

Deerfield Beach and Pompano Beach. Among them, thereis only one Catholic Church —



the Church of Our Lady Aparecida—that servesall Brazilian Catholicsin the area.
Among the many Protestant chur ches, those of Pentecostal and Neo-pentecostal
character dominate'’. Thereare also three Spiritist Centers; and a Candomblé terreiro
in the process of being formed.

This picturereflects to some extent the Brazilian reigious scene. I n fact,
according tothelast Censusin Brazil, 73.8% of the population is Cathalic, 15.4%
Protestant; 1.4% Spiritist; 0.3% of Umbandistas and Candomblecistas, 0.1% classify
themselves as Jewish; 0.1% asfollowersof “Oriental religions’, 1,3% of other
religions; 0,2% of religionsthat are not determined, and 7,3% indicate that they do not
have a religion®. These data show the growth of the Evangelical churchesand those who
declarenot to have ardigion. Allthough the number of Catholicsis still shrinking, they
till represent the great majority of Brazil’s population.

Therdigious scene found among Brazilian peoplein the two resear ched cities
departsin important ways from that in Brazil. First of all, thereisa high number of
evangeical churches. This certainly hasto do with the fact that they have “arrived first”
and they have found resonance in the Protestant tradition of the country. In fact, these
chur ches, together with some Spiritist groups, settled in South Florida since the decade
of the 80's, to support the Brazilians who wer e beginning to grow in the area. According
to one of our informants, in the beginning of the 90's, “there were 29 or 30 groups, with
servicesin Portuguesein this area, and they are still multiplying.”

In this period, because there was no “Brazilian” church, Catholics attended the

US churchesregularly. However, this generated many problems, dueto the linguistic and



cultural barriers. In this context, many of Brazilinas started to attend evangdical
churches. * All thistime in which the Catholic church —in Portuguese language — was
not present, almost all Brazlians, felt this experience. In the thirsty, in the desert of
their lives, they searched for water. They went to those places where they could find
something in Portuguese. 90% sought a new experience in different religions,” declares
a Catholic priest. According to him, this search did not necessarily lead to an authentic
conversion to other religions: “ at the moment that the Catholic church settled itself, the
Catholics who attended Evangelical churches started to come back” .

This tendency, from a Catholic point of view, would need to be confirmed through
further research. From the Protestant per spective, pastors generally confirm that there
isgrowing number of evangdlical churches, but dueto the splintering that characterizes
thisuniverse, it ishard to reach consensus on this. Certainly the number and size of
some of these churches, aswell asthe creation of an Evangelical Minister Association,
show the vitality of Protestantism among Brazilian immigrants and the attempt to unify
therdigiousfield under itsbanner. In sum, we hypothesizethat at this stage,
evangelical churche scattered in the area attract the majority of Brazilians.

A word of caution isneeded here, sincethisreality contradicts not only today’s
scene in Brazil but also the situation found among the Brazilian migrantsin
Massachussetts and New York (Martes, 2000; Margolis, 1994). Though the numerical
predominance of the Evangelical churchesisan unquestionable fact, maybeit is not

enough to conclude that the majority of Brazilians are Evangelical. Additionally, the



phenomenon of the “ non-practicing Catholics’ or of those who declar e themselves

“without religion” was not studied in thisresear ch because of methodological options.
At the sametime, we are not talking about a static picture. We have observed a

certain religious flow among the different churches. These aspectswould certainly need

to be degpened in futureresearch.

Thereligious practices

In these different chur ches, the or ganization of thereligious services holds a
central position. For example, in Spiritist centers, the teaching of the doctrineto its
membersreceve great attention in the public meetings. Thereisalso the spiritual
sessions, wher e people, previoudy oriented, receive prayersas part of what we may call
agpiritual “treatment”. A morerestricted corein the centers, participatesof in
mediumship work, desobsessio (spiritual cleansing), psycho-writing, incor poration of and
communication with the spirits. Yet, these works do not receive the same priority asthe
doctrine teaching.

For Candomblé, theinitiated leader, or pai de santo, had not started his activities
inthearea. Yet, we could infer, from his account on previous practices, that hismain
activities ar e the consultations— which include throwing and reading the shdls (buzios)
and inter pretation of the horoscope— carried out daily. These sessions on the
Candombl é center happen once a month.

In the Chrigian world — which we analyse more accurately here —, servicesin

Protestant churchesand M assesin the Catholic church consitutethe moment in which the



community collectively expressesitsfaith and joinstogether to pray and hear the Word of
God. Thepastor/priest performsan essential rolewhich bestowson him the power not only
intherdigiousarenabut alsoin all theorganizational and administrativematters. Inbothin
Catholic and Protestant churches, there are many other activities besides services. Most
are connected with religious formation and the doctrinal preaching. In these activities,
young peoplereceive special attention, dovetailingwith theother central themefor Brazilian
immigrants: the family.

In all churches, music playsavital role, stimulating the intense participation of the
community. In Evangdlical churches, this aspect is particularly well developed. These
churches boast excellent sound systems and musical groups — including percusson
instruments, keyboard, tuba, bass, and guitar —all in an atmospher e of perfect acoustics.
The participation of thecommunity ismade easy by the projection of thelyricsof the songs
in a big screen, through dide projectors.

All this contributesto create an atmospher e of intense emotion, also encour aged
by the pastor’s preaching style, which can be considered a true show. Pastorsuse an
array of vocal and gesture resour ceswhich trigger and arereinforced by group prayers
and the intense participation of all church members. Our senseisthat evangelical
becomes professionalized in the US, strongly influenced by local stylesand driven by
technology.

In some cases, the presence of professional singersand/or choirs makesthe musical

level atrueconcert™. Even in Catholic churches—in contrast to what happensin Brazil,



wher e the music does not always have the same technical quality —we find excellent
musical groups.

Therédigiousdimension isnot limited to the collective dimension, but it also finds
expression at theindividual level. Religion triesto give an answer to the search for
meaning and thus it ispresent in all of life'saspects. Especially for migrants, who live a
stuation marked by the material and/or emotional instability, thereligion helpsto
under stand and accept thisstuation by seeing it aspart of God’swill. Thelatter isseen
asthe ultimate sour ce of guiding criteriafor daily choices.

Reliance of God’swill isillustratein the way some of our infor mants account for
their choicefor “coming to America’. This choiceis seen as obeying basically the
religious motivation: thisiswhat legitimatestheir arrival. Henriqueta, a Catholic social
worker, isan example of this. She already had her professional life set up with all com
fortsin Brazil. She also worked in the church doing pastoral work among families. Then
her husband was invited to work for an American enterprise. For her, coming to America
meant leaving everything that wasimportant at that moment. It wasa difficult proccess.

Henriqueta finally came to under stand her trip to the USA as part of God’s plan to her
life.“1 will only stay in the USA if | feel itisHisplan, if | have something very
important to do there. Then | will stay!”. Just tp be sure, Henriqueta asked for a sign:
that the Lord help her choose her house. She bought the house she liked most and when
she moved there with her family, she found the sign: the house was empty, but “there

wer e two images of Our Lady and a cross, and it was written, ‘1 and my house will



always servethe Lord'. Didn’t | ask Him for asign? It wasthere, * You came to serve
Mel’ (...) Thatiswhy | say, | came with God”.

Thisnarrativeisa good example of how thereligious dimension islived in the existential
level.

It isalso important to highlight the gender dimension. In the Christian churches
we have observed, it gains some peculiarities. First, we have verified that there are not
many women placed high in ecclesial hierarchies. Regarding the Catholic Church, this
wasto be expected for, according to the present Canon Law, women do not have access
to priesthood. However, evenin the Evangelical world which, according to some studies
ismore open on this subject, we did not find female . Thisleads usto hypothesize that
the patriarchal influencethat still permeates, in higher or lesser degree, the power
structure of most Christian churches.

From a quantitative per spective, women do not represent the majority among the
faithful. Aswe stated before, thistendency isopposite of what generally happensin
Brazil, where men are numerically on a par with women. However, here we cannot infer
that women have lower rates of participation in the churches. Nor doesit necessarily
mean that women have lesser interest in religious matterswhen they areabroad. We
can only tentatively concluded that thereis greater male participation. One of the
interviewed women, Antonia, said, “it wasin America that my husband started to engage
in thereligiouslife. Like him, many men started to engage in the community life here

because the church isthe only place where they find support and human warmth.



American people do not have friends. They only go from their houses to work, from work
to their houses. The church environment offers this meeting space and social exchange”.

In their turn, women, even if they are not a numerical majority, alwaystake part
in churchesin a vigorousway. We do not have enough information to measure the
degree and/or assert that, in the migration context, the level of participation in Florida
would be higher than in Brazil. But it iscertainly an active participation in the religious
wor ships.

For example, in evangelical churches, women preach with great eager ness and emation.
In particular, oral testimonies offer a favorable occasion to expressthe problemsthat of
daily life. In this extent, women feel freeto expressther concrete problems, opening
their privacy to find comfort and hope in arédigious environment. Women also have an
important participation during the Laudation moment: they frequently conduct the prayer
and the hymns.

In terms of the Catholic church, women participate as much as men. Both groups
engagein all the tasks performed by lay people, such asthereading of the holy texts,
the offertory procession —in which they bring offeringsto the altar —the gathering of
donationsand the fulfillment of other supporting tasksduring the Massritual. Some
women also perform, just like men, the so-called “ non-ordained ministries’. We have
found several Eucharist ministersthat distribute the Holy Communion.

Somerdigious movements— such as Christ M ovement Couples— also open
spacesfor reflexion on gender issues. In thisaspect, the experience of migration to a

country wher e the proccess of women’sliberation ismore developed than in Brazil in



general, seemsto be of great importance. In the opinion of some Brazilians, the
gtuation that we havein Brazil nowadaysis still much more traditional, generally
speaking, since women dedicate themselves, predominantly, to taking care of the
children and to household tasks. For them, the US experienceisdifferent: the fact that
the majority of Brazilian women in the USA take part in thejob market and earn ther
own money guarantees a greater autonomy which isreflected in the domestic field and in
the ecclesial environment.

In sum, Brazilian churchesregularly assemble a good deal of people. We could
assumethat the participation in thereligious activities has a greater weight in the life of
Brazilian peoplein the USA than in Brazil. In thisparticular context, its meaning
enlarges. Far from limiting itself to a specifically religious dimension, religion also enters
many other dimensions of life, including both sociability, leisuretime, and the baseto

sever al needs, as we will see afterwards.

Administrative structur e of the chur ches
In general, churchesarewdl organized. Thereisalwaysalist of the membersin
which their basic dataisregistered. For the Catholic church, thistype of demand is much
more drict in Floridathan in Brazil. In the US, thelist isjustified as a consequence and
expression of the voluntary nature church lifein a pluralistic setting. To survivein this
pluralistic setting, the church needs active participation in thereligious life of the
community. Thelist also makesit possibleto control the financial organization of the

churches. Tithing seemsto have a central place here. In general, the emphasis given to



thisthemein the Evangdical churchesisjustified by the principle that generosity is
always rewarded. The churcheswe visited are not an exception. However, even in the
Catholic church, we have observed a greater emphasisin monetary contributions by
parish members, which isdifferent from Brazil. Thereiseven an organized group of tithe
contributorsresponsble for thiswork. Offeringsduringtheredigiousservicesarealso a
common activity among the several Christian churches. Finally, there are also several
campaignsto raise fundsto specific purposes. Among them thereisfrequently, both in the
Catholic and in the Evangdlical churches, the purchasing, construction and/or restoration
of church property.

The high degree of organization in the different churches*“in thediaspora’, besides
responding to the inter nal needs of the churches, may also be explained by more than one
factor: the US government demands. In the US, the churches are considered “volunter
organizations’, that is, they do not have any State support and so they must be self-aufficent,
economically speaking. On theother hand, they generally oper atewith the statusof the non-
profit organizations and thus are free from taxes: for this they need to have their papers
faultlesdy in order. Thisis not always understood by Brazilians— and by the Latin/Latino
culture in general. Latin American immigrants do not have the habit of cooperating
effectively in thisaspect. Thisleadsthe churchesto make an effort to maketheir members
economically responsible for them. Spiritists also have a non-profit organizations status.
Because they are smaller groups, each member must contribute financially. However,
Spiritist centers do not exhibit the degree of organizational control shown by Christian

churches.



The pai de santo we contacted setsup hisadministration by charging money for
his consultationsand the jobs performed on the Candombléterreiro. The fact that he
interact with Candombl € sterreirosin New York, Salvador, Interlagos and L agosreveals
an intense and organized leve of transnational activity.

Sociability, leisure time and support to the needs

In Deerfiddd and Pompano Beach, Brazilians face specific conditions of life. They
live in landscapes quite distinct from thosethe createin Brazil. Their livesare
characterized by theinsertion in a different urban life—in which the public spaceis not
very conducive to the spontaneous meeting and contact with others—and in thejob
mar ket demands. For us, the Brazilian churchesare precisely theingtitutionsthat, in
addition to their traditional reigiousrole, fulfill a socio-cultural role, opening spacesto
conduct varioustypes of meetings, celebrations, and fraternal encounters. Churches
tighten collective tiesamong Braziliansin South Florida.. One of thefirst aspects that
confirmsthisrefersto the quantity of recreational activities— from the snacksin church
cafeterias, to religious services, soccer games (organized for example by groups such as
“Athletesfor Christ”), to parties performed inside or outside the holy spaces. All these
activities seem to contribute to establishing tiesthat can build and rebuild identities. The
essence of Braziliannessisreanacted in these moments and isreinforced by the different
activities sponsor ed by churchesin these areas.

In theface of arather longlist of problems of daily life — accessto information,

jobs, housing, papers, legal problems, and health issues— religious institutions provide



intense support. Of course, thelevel of support depends on the size of the church, the
degree of ingtitutionalization, and the material and symboalic resour ces available. In terms
of job placement, churches have several waysto try to solve the problem. Announcements
before and after thereligious services are usual, besidestheinformation given in
pamphlets and other ingtitutional publications. Even when thereligiousleader does not
consider thistherole of the church, somekind of help isalways offered. A minister
explained to us, “ Thereis a misunderstanding here because the church isnot a job
agency. Thisis not the church’sjob. But, as we have a heart, we guide them”. Aswe
have seen, getting a job and adequate housing depends on the social situation and the
type of networ ks which theimmigrantsbelong to. In our research sites, religious
networ ks seem to perform a significant role, not only in obtaining bits of information, but
mainly, because the faith communities or ganize themselves (either formally, through their
spiritual leaders, or informally, through specific groups or even through individual
member s of the congregation) to support Brazilians. A minister explained to usthat,
“Usually, people who do not have a place to live in come here... The person comes from
Brazl invited by another person. When he/she arrives here and cannot find ajob in one
or two weeks, that friend says, ‘hereit iseach for himself, because we have to pay for
everything'. Then, we [the churches] cooperate with money or find a brother’ s room for
the newly arrived person till he/she can settle himself/herself”.

Torepond effectively to Brazilians quest to obtain their legal paperswith theINS, all

thereligiousleadersand lay membersinterviewed stressed that their churchesthe multiple



initiatives to provide help, including support groups in defense of the workesr who do not
have their papers.

The churches support to the families that immigrate depends on the structur e of
each congregation. The biggest Evangelical churchesin the area, for example, offer more
formal help. They usually sponsor and economically support people who are member s of
the church in Brazil, especially when they come from the sameregion, state, or town of
those who are already in the USA. According to their leaders, churches are sponsoring
people from places such as Nova Friburgo, Rio de Janeiro, Santa Catarina, Paraiba and
Pernambuco. One pastor reminds usthat immigration “hasto do with the number of
people of that region that moves first. Because the otherswill need some help then”. It is
at this moment that his church supportsthe requests from the member swho comefrom
the same area and, according to the minister, “they have a community here”’. Another
minister s gave a concr ete example, “On Monday | will meet a family from Brazl at 5
a.m.. They arefour. They are broke. Father and mother and two daughters(...) They are
Evangelicals from Brazl. But they do not have anything. They are starving!”.

In thearea of health — both of the body and mind — the different religious
traditions seek to help Brazilian immigrants. Churches and mediumship-based centerstry
tothevoid left avery expensive health system to which immigrants havelittle accessin
different ways In the Catholic Church, the support in the mental health area comes from
a group of psychologists who volunteer to continually help the member s of their
community of faith. In the Evangdical field, the churches which are bigger and more

structured have member s of the community who give medical assstance in the church.



But maybeit isin thereligious dimension that the chur ches concentrate their
greater effortsopenly. Theaccount of a minister isindicative, “ People who come here
feel lonely. That iswhat we call solitude. Even if they have many thingsto do, they are
not in their environment... they feel alone. So there isthe need to keep a spiritual activity
to take them off thisloneliness... Jesusisthe only person who bringslife: heisthe
solution. Many people say, ‘| came here to win money, but | found something much better

than money, | found Christ!”.

Political and civic representativeness of the churches

During thisresear ch, we did not find (secular) civic entities organized by Brazilian
peopleto defend their rights. It istruethat the Brazilians gather informally to perform
activitiesthat contributeto the identity and visbility of the group. We have as an example
alively “Forrd”® wetook part in, carried out in a public park. It was organized by
different individuals, without explicit rdigious affiliation — although many of the
participants belonged to local churchesand part of the profit were allocated various
project in the Catholic Church. This event gathered hundreds of Brazilians from around
the area to dance and eat thetraditional barbecue.

Herewe go back to rolerdigious organizations play in bringing together and

representing Brazilians publicly. Dueto the distant location of Brazilian Consulate, based

in Miami, one of the Evangelical churches provided aroom for an employee of the



Consular Serviceto offer assstanceto the migrants. Another example of the work of
religious organizationsin the palitical field isthe newspaper “ Christian Immigrant” in
March 2002. Oneitsmain headlines has been the meeting between the Evangelical
Ministers Association from Florida and the Ambassador Lucio Amorim to deal with the
changesin legidation about immigration in the US.

We also noticed the churches are worried about the adoption of public policies
from the govenment Brazilian . One of the ministers enterviewed invited a federal
commissioner from the Labor Party to vist hiscommunity, stay in his house and
investigate violations of human rights suffered by Brazilian immigrants. Thisreport was
thebassarequest for a Parliamentary Inquiry on the stuation Brazilian immigrantsin
the US which, unfortunately, was turned down.

Thus, thereisa contradiction between, on theonehand, thevisbility of theBrazilian
presence in the area, through several restaurants signs, business trade, services and
corporations, and, on theother, thelack of political voice hasto be negotiated in someway
by rdigiousingtitutions. Braziliansin Florida arethreatened by a kind of “ hyper-anomia’,
dueto the absence of the voting participation and civic associational life. In the future, it
would be important to discuss the way the churches perform civic-political functions, the
limits of these functions, and the type of alter native movementsor social actorsthat could

emergein responseto these limitations.



Religious transnationalism

Theingtitutional and per sonal inter changes, aswell as the formation of networks
in the different areasin theredligiousfield among the Brazilians enter viewed, point to an
advanced degree of local and transnational relationships. In thetransnational dimension,
we detect multiple “comings and goings’ between the USA and Brazil. In the Evangelical
field, several ministersvisit their missonsand churchesin Brazil and in other countriesin
Latin America. Conversaly, ministers, preachers, and evangelists from Brazil areinvited
to seminarsand lecturesin churchesin Deerfield and Pompano Beach, especially when
for the anniversary party of the founding of churches.

In the Cathalic field, transnational exchanges ar e frequent, including visitsfrom
priests, nuns, and bishops who come from Brazil to keep in touch with the faithful. An
example was the visit of 19 couples, a priest and a bishop from Brazil to begin a couple's
movement in thearea. Therewasalso thevigt of a priest connected to the Young People
Movement to preach tothem in aretreat.

Themain face of transnational for Spiritistsisthe annual visit of the member s of
acenter to Brazil. Thesetripsallow contact with different spiritual projectsthereand
makeit possibleto bring to the US suitcases full of books dealing with the teachings of
Spiritism. Center membersalso gather funds to bring speakersfrom Brazil to celebrate
the center’sanniversary.

For Afro-Brazilian religions, the pai de santo maintainsup terreirosin New York,

Salvador, Bahia, and another onein Interlagos. Hisvisits Brazil every three monthsand



travels constantly to Lagos, in Africa. All theseroutesindicatethat heisinserted in wide
transnational circuits.

Transnationalism also happens through newspapers and religious institutions that
keep stesin Internet, favoring the per manent contact and exchange of infor mation. Another
visibleaspect isthe phonographicindustry, mainly that formed by a semi-informal economy
of “gospel” music. Brazilian singersoften tour intheUS, whilethereisagrowing number of
Brazilian sngersin theUSwho ar eattaining someprominencein Brazil. Thus wehavehere
an expanding transnational market.

We cannot ignor e transnational expressionsthat happen through institutional
connection and networks insde the USA. Frequently, religious groups use the resour ces
of American religiousinstitutionsto carry out their own religious activities. It isalso
common to belong to American conventions, federations or associations. However, this
does not limit Brazilian groups from affiliating themselves to specific Brazilian ministries,
federations or conventionswith presence in both countries.

The creation of an Association of Evangdical Pastorsof Floridais particularly
noteworthy, asisthe support that the Spiritist center isgiving to the creation of other
centersin Orlando and in Boston, besides lending booksto other neighboring centers.
The Catholic Mission of Our Lady Aparecidaisanother highly visble example of a
Brazil-USinitiative. The Archdiocese of Miami, with theinvolvement of Scalabrini Order,
whose vocation iswork among immigrantsall over theworld, answered pleasfrom the

Brazilian immigrants themselvesto create a multi-sited mission. This mission has close



relations with the pastoral do imigrante, which is part of the CNBB (National Conference
of Brazilian Bishops).

The bottom lineisthat for Braziliansin South Florida transnational and local
networ ks provide extended contacts. Religious groups not only coor dinate wideranging
religiouswork, but also help individuals, familiesor groupswith job referrals, legalization
of their immigrant status, and the creation of public spacesin which collective Brazilian
identity can bereconstructed. Thus, the religious transnationalism is closely
related to the wider displacement and settlement Brazilian immigrants experiencein the

us.

Conclusion

The migratory reality that Brazilians encounter in Deerfield Beach and Pompano
Beach is marked by a tremendous heterogeneity. Among these immigratns, one can
distinguish people who achieved an excdlent quality of life, a good placein the job market
and legal papers. However, another big contingent remainsin quite adver se conditions. For
thisgroup the lack of security on thejob, the precariouslife conditions, the tenous hold on
the English language, and the permanent threat of deportation are common. For this
majority, aclimate of suffering, abuse, injusticeand discrimination dominates. Thisclimateis
sustained by both Americans and Brazilians. The depressing psychic conditions to which

these people are subjected induce emotional disordersand, in some cases, even suicide.



In this complex and varied context, several issues called our attention. Thefirst
onerefersto family relationships. Whether all family membersareliving together in the
USA or whether they are separated by national borders, the family isan important
refer ence point that goesthrough changesin the migratory context. Relationshipscan
break up or grow stronger. Young children suffer the impact of the US culture. The
immersion of thefather —and especially of the mother —in thejob market makesthem
rethink the domestic structure.

Yet, family is not the only network. It islinked to othersbased on friendship,
work, and religious identity. All of them are essential to the migratory proccess. In fact,
far from being a solitary process, migration normally involves multiple social networks.
These networks make it possible for the Brazilians come, survive, adapt, and per haps
even thrivein the US. Several religiousinstitutions serve asanchorsfor the array of
networks. The help given by churchesto Brazilians cannot beignored. It isexpressed
through the servicesthey render and their concrete resultsin individual’sand family’s
journeys. Recognition of the material (job, money, house, car), emotional (community
life, sympathy, peace, attention, welcome), and spiritual (personal experience with what
givesthe true meaning to life and throwsit beyond the limitsthat the different problems
impose) benefitsispresent in the oral testimonies. The latter reveal theimportance of
thereligiousideas, practices, and ingtitutionsin the everyday life of theimmigrant. The
transnational nature of the religiousingtitutions gives them awider and moreoriginal
dimension in the act of harnessing resour ces and in formulating of political, cultural and

material actions seeking to defend theinterests of Brazilians abroad.



At the sametime, this proccessis not free from contradiction. The help given to
Brazilians— especially related to work issues— can also include dynamics of exploitation
and political clientelism. These contradictions must be studied in a car eful and balanced
way. Thefailure of the Brazilian government to have viable policies directed to the
migrants also leads the churchesto fulfill arolein the area of political representation,
with the unintended consequence that no national discussion on thisissue ever emer ges.
In other words, the larger question here hasto do with the responsibiliesand duties of the
state and other social sectors.

The stigma that the word immigrant has among Brazilians reveals a self-
under standing of their marginal and precarious condition vis-a-vis the state and civil
society in both Brazil and the United States. At the macro-leve, it would seem asif both
states benefit from thismarginality. The Brazilian state can export those who cannot be
absorbed by the national job market or those without economic per spectives, in effect
passing to the migrants themselvesthe cost and risk of maintaining the national economic
project. TheUS, for itspart, benefits from the cheap labor theseimmigrants provide. Of
cour sg, thisfailureto be recognized, and thusto have a legitimate political voice, can
bring benefitsto the Brazilians immigrants themselves. Palitical visibility certainly
entails coststhat are not always possible to handle, especially for areatively new
immigrant group. Perhapsthe current Brazilian migratory pattern is predicated on and
made possible by its palitical invisbility and its economic informality. To conclude, we
cannot forget the context generated by the events of September 11 and their

consequencesin the US s present state of affairs. After thisday, a series of changes have



been affecting Brazilian migrants. These modifications have made the suffering and the
risks of personal projectsworse, even of those who can count on the help of different
social networks. Where will the political and cultural changeslead in the end? What isthe
impact of these changesfor the group of Brazilians of thisarea? What changes will suffer
the migratory process suffer and what actionswill Brazilians or ganize through their
churchesin response to these changes? These questions will have to remain unanswer ed
for now, but they are essential to our under standing of the new state of affairsfaced by
Braziliansin Florida today.

Endnotes

! The Florida Transnational project is based at the Center for Latin-American Studies of the University of
Florida. For this first phase, it counted on the financing of Ford Foundation. Its co-directors are Manuel A.
Vasguez and Philip J.Williams. For each immigrant group studied, thereisateam of researchers formed by a
professor from the University of Florida and of two or threeresear cher sfrom the country under. Thus, the project

and theresear ch themselves aretransnational.

Explanation given by Manuel Vasquez to the Seminar: Brazilians out of Brazil, on April 08, 2002, in the

University of Miami.

® Respectively, thetwo author s of thisarticleand Caetana M aria Damasceno, anthropologist and professor of the

Federal Rural University of Rio de Janeiro.

* Contacts made by Neda Bezerra, Coordinator of the project at the University of Florida.

®> Data taken from the US Census of 2000 and Deerfield Beach’s city gover nment in 2002.



® In Portuguese, “ passaros da neve’ . A referenceto the migratory birdsthat search for warmer regionsin the

winter.

" “To be ot not to be (Hispanic or Latino): Brazilian racial and ethnic identity in the United States’. Paper

presented in the Seminar: Braziliansoutside Brazil, on April 08, 2002, in the Univer sity of Miami.

® Data comefrom the Florida Review newspaper, from thefirst period of fifteen days from May, 2002.

® An amalgamation from thewords Brazil and sliced — “fatiado”. It can meansa“dlice of Brazil,” or “Brazil”

sliced

9 0On this neo-classic approach see: Larissa Ruiz Baia (1999) and Ana Cristina B. M artes (2000).

™ 1n Boston, Braziliansare paid twice what they receivein Florida for the samejobs performed. However, the cost

of lifeismore expensivein Boston.

2 Drywall is the name of wooden plates, clothed with a layer of plaster or similar material, used in housesand

building structures. It isused inside the constructionsto make internal divisionsamong the different rooms.

3 The names of informantswer e changed to preser ve anonymity.

¥ High school ison a par with our old “ Segundo Grau”, which we call “ Ensino Médio” nowadays.

> 1t was not possibleto find out the motivationsthat led to these suicides. We know that at least in one case, the

mativation wasemotional dueto theimpossibility of a Brazilian woman to get married to an American who brought



her to the USA with thisintention. Hewas already married.

1° September 11, 2001, refer to the eventsthat happened in the USA. Highjacked planeswer e crashed againg the
two towers of the WTC, in New York, against the Pentagon and one ended up falling down, altogether killing

thousands of people.

' The fact that we do not find, among this variety, any temple of the Universal Church of the Kingdom of God
(Igrga Universal do Reino de Deus— IURD), that isexpanding rapidly in Brazil and alsoin other countries, isan
interesting issue to explore further. Such absence could be explained by two hypothesis: on the one hand, we
observeakind of competition among the Evangelical churches. 1t may then bedifficult for IURD to enter agpace
that isdominated by the churchesalready settled — mainly the Pentecostalsones. On the other hand, thefact that
thelURD was settled in Miami and acts, above all, among the poor Latinos, could also indicate that the Brazilian
group in Deerfield and Pompano comesfrom another social and economical status, different from the poorer one

towhich TURD directsits speech and religious practices.

¥ Fundag#o I nstituto Brasileir o de Geogr afia e Estatistica — FIBGE — Census 2000.
® We have had the opportunity to attend the “ show for Jesus’, presented by Aline de Barros— a well-known
singer in Brazil — which wasa high level show.

? |tisatypical dancefrom thenortheast part of Brazil and that nowadaysisin styleasatype of feast.



